Dan’s Directive
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14 “Issachar is a strong-boned donkey; he rests between the boundaries. 1* He satw tranquility
that it was good, and the land that it was pleasant, yet he bent his shoulder to bear and he
became an indentured laborer.

16 “Dan will avenge his people, the tribes of Israel will be united as one. '” Dan will be a

serpent on the highway, a viper by the path, that bites a horse's heels so its rider falls back-
ward. or Your salvation do [ long, O HASHEM!

2 Aereed] - Aurashe

R’ Moshe Feinstein sees this prayer of Samson as the
paradigm of his greatness. R' Yochanan expounded
homiletically that Samson would lead Israel all alone, just
as God is the lane Sovereign of the world (Sotah 10a). The
impact of this teaching is that Samson’s sometimes incom-
prehensible behavior must be understood as emanating
from the loftiest ideals and purest motives, just as we know
tha!t (:Iud is just, even when we fail to understand His ways.
This is exemplified by Samson’s prayerful declaration that

19 “Gad will recruit a regiment and it will retreat on its heel.
20 “From Asher — his bread will have richness, and he will provide kingly delicacies.
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she said to Jacob, “Give me children — otherwise | am dead.”

his salvatlonl and hope were all from God, not from any
prowess of his own. Even his phenomenal physical strength

was not his own; it was a gift from God for the service of
Israel.

———

2 Jacob's anger flared up at Rachel, and he said, “Am | instead of God Who has withheld fror 3-6-

you fruit of the womb?”

3 She said, “Here is my maid Bilhah, consort with her, that she may bear upon my knees an

[ too may be built up through her.”

6. oohx n37 — God has judged me. Rachel said that at first
God had judged her and found her wanting, so she remained
barren, but then He judged her again and heard her voice,
giving her a son through Bilhah (Midrash).

4 So she gave him Bilhah her maidservanl as a wife, and Jacob consorted with her. * Bitha

conceived and bore Jacob a son.
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In his blessing to Dan, Yaakov used a strange metaphor:
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Dan shall be a snake in the way (Bereishis
49:17).

What sort of blessing is it when a father calls his son a

~f“snake”? The Zohar (ibid.) points out that Yaakov was

referring to the symbolism of the primordial snake of Adam

and Chava. Just as the snake instigated Adam and Chava to

sin, so did Dan embrace idolatry in the days of Yeravam son

of Nevat (Melachim 1 12:19), when Yeravam set up an idol in
Dan'’s territory.

The Gemara elaborates further (Sanhedrin 96¢). Avraham
Avinu's pursuit of Lot's captives ended in the territory of

Dan:
—_—

1Ty T
And pursued as far as Dan (Bereishis 14:14),
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There Avraham's strength waned, for he saw
that at a future time his children would set up
an idol there (Sarnhedrin 96e).

Although that particular territory was not yet designated for
Dan, Avraham, through Ruach Hakodesh, was spiritually
weakened by that foreshadowing vision, and already felt the
pervading “tumah” of the avodah zarah.

~d
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en Rachel said, “God has judged me, He has also hear
my voice and has given me a son.” She therefore called his name Dan.

5 One of Klal Yisrael's earliest incursions against Hashem

occurred in the midbar, when the son of Shelomis bas Divri,
of Sheivet Dan, cursed Hashem:
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..And the son of the Israelite woman
pronounced the Name, and cursed (Vayikra
24:11).

In the midbar the Clouds of Glory expelled Sheivet Dan fromg
their protective custody, due to Dan’s inclination to idolatrv;5
while Amaleik, the pre-eminent proponent of idolatry,
sought to join with Shefvet Dan (Targum Yonasan, Devarim
25:18). In the midbar, Dan had not yet publicly declared their
involvement with idolatry, but secretly engaged in its
practice; hence, devoid of the Clouds’ protection, they were
exposed to Amaleik’s magnetic attraction to them, yet at this
point they declined to join with Amaleik. Their hidden love
of idolatry resulted in the deaths of many members of Sheivet
Dan in the war with Amaleik (Targum Yonasan, Shemos 17:8).

‘Many other members of Sheivet Dan were killed by Hashem

in the fire-plague resulting from the misonenim — murmerers
— (Targum Yonasan, Bamidbar 11:1).

&% The first instance of public idol-worship in the early
settlement of Eretz Yisrael occurred in the territory of Dan; it

igvolved Micha and the grandson of Moshe Rabbeinu (Shoftim
18). “Pesel Micha” — “the idol of Micha” — seemed to be
instrumental in helping Dan conquer his portion of Eretz
Yisrael. Micha's priest, Yonasan, and his offspring, remained
as the idol-priests in-residence up until the time Dan was
exiled from Eretz Yisrael by Sancheriv. In fact, Yeravam ben
Nevat peddled his proposed idolatrous temple to all the

~J Shevatim, qnly to be rejected by all — except Sheivet Dan. Dan

embraced the idolatrous concept (Bamidbar Rabbah 2:10).




6 Idolatry so permeated Sheivet Dan that it is not surprising
to see Rabbi Yehudah remark:
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Dan'’s name is synonymous with idol-worship
(Shabbos 67:).

What sort of blessing did Yaakov give Dan, comparing
him to the snake of idolatry? One would think that Yaakov
should have steered Dan in another direction. What then, is
the actual meaning of “Dan shall be a snake in the way”?

It is known that Dan’s fixed traveling position in the

Jnidbar was in the northern section of the camp:

DNNANY MI9Y )T MNB 23T
The standard of the camp of Dan shall be on
the north side by their armies (Bamidbar 2:25).

It is also known that Dan occupied the northern-most?

territory of Eretz Yisrael (Yehoshua 19:40, Bechoros 55¢). There
is a significant correlation between Dan’s northern positions,
his idolatry, and Yaakov's blessings.
The Midrash relates (Pirkei D'Rebbe Eliezer 3) that the
northern section of the world was created by Hashem in an

imperfect state. “He created the northern side, but did not
complete it. He said, :
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Whoever considers himself a deity — come

and complete it (also see Yalkut Iyov 913).

» In fact, tzafon (north) is another name for the yeitzer hara
(Sukkah 52¢).

. The purpose of creation is the exercise of man’s bechirah

(free-will). This can only be accomplished by including the ,

possibility of man’s “judgment error” in creation. By leaving
the northern border of the universe unfinished, Hashem left
~J room in man’'s mind for the worship of idolatry. The Maharal

(Chidushei Aggados, Bava Basra 25e) explains that it was
impossible for the universe to have been created perfect;
there had to be imperfection in creation. Hashem is perfect —
but He wanted His creation to leave room for doubt in man’s
mind. Hence, the “northern side” is symbolic of Hashem's
(seeming) competition — idol worship. The fact that Dan
always occupied the “northern side” is consistent with his
Rosition as the proponent of idolatry in Klal Yisrael. For “from
the North emanates darkness to the world” and Sheivet Dan
heralds that darkness (Midrash Rabbah, Bamidbar 2:10; see
Rabbeinu Bechaya, Shemos 32:4).

* Yaakov understood that in order for the full Glory of

Hashem to ultimately be revealed, in the Messianic era, the

involvement of the Shivtei Kah was essential. The greatest
Kiddush Hashem will come about when all humanity
perceives Hashem as the One and only true Deity. It was
‘thus imperative that one of the Shivtei Kah be involved with

idolatry in Olom Hazeh, so that when the ultimate rejection of
idolatry occurs Sheivet Dan will lead the way. For humanity’s
complete recognition of Hashem to occur, the children of
Yaakov must be directly involved. At this time, the “northern
side” of the universe will be completed in order to

demonstrate the sovereignty of Hashem; at the same time the
Sheivet which occupied the ‘northern side” will teach
humanity how to reject idolatry. Eisav, the arch-enemy of
Klal Yisrael, the embodiment of Avodah zarah in Olom Hazeh,
% was killed by Chushim the son of Dan (Sotah 13¢); this was to
symbolize Dan’s future as the initiator of the rejection of
avodah zarah.
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The supreme sacrifice, the acceptance of idol-worship,
was made by Sheivet Dan. Yaakov recognized this in Dan's
blessing, and wished him the strength to withstand this
ordeal. The only Sheivet capable of withstanding this ordeal ]
was Dan — for Dan had the strength derived from the Midas

:; Hadin — the divine attribute of judgement, which is
associated with strength.
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ankle of a horse, causing the rider to fall backwards. A snake is
always seen as an evil creature representing the evil forces, akin to
the primordial snake in Gan Eden. How can someone be compared

to Yehuda and to a serpent in almost the same breath?

Dan’s seemingly contradictory identity comes further into fo-
cus when we consider this shevet’s role in fostering avodah zarah
from within Klal Yisrael. While most avodah zarah, such as Dagon
and Ba'al, came to the Jewish people from foreign sources, the

- avodah zarah that Klal Yisrael made on its own was pesel Michah, ‘
( which a member of the tribe of Dan carried with him out of
Mitzrayim. This Michah is associated with a Michah introduced in
Shoftim (18:30) who created a silver idol and an alternative religion
around it. Rashi says that Moshe foresaw Dan's idol-worshipping in
the future, and at the same time, foresaw that Shimshon, amember

of Dan, would rise become a tool of HaShem’s salvation.?
- Danis called the mimn 737 noxn, meaning that they “brought
W
up the rear” of the tribes’ traveling formation. This indicates that

Dan was she least prestigious of all the shvatim. Similarly, the Pesikta’

interprets “the stragglers”® who were most vulnerable to Amalek’s
attack as a reference to Dan. The tribe of Dan not only travelled
behind the rest of the tribes (which put them at greater risk) in ad-
dition, they also were unprotected by the ananei hakavod because
of pesel Michgz'h. In this view, Dan is the bottom end of the shevatim.

Dan's isolation, however, can be seen in another light — that

of complete self-sufficiency and independence. The Midrash com-
ments on YXIWI MWW TNKD: '
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i Dan will judge Klal Yisrael just as HaShem does. Just like HaShem
doesn’t need help, Shimshon ben Manoach didn’t need'any help.
He found a jawbone ofa dunkﬁ‘{ and attacked the Pelishtim with

it [singlehandedly].”

This independence of action resembles HaShem, who is 77",
o2y Yv. This is an extraordinary point of comparison, laudatory,

beyond words!
How is Dan both the lowest of the shevatim and simu]taEi—

ously the exalted “echad”? Another Chazal discusses this paradox
further:
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~7 All animals walk in pairs, but a snake doesn’t have a partner; he
just goes by himself. [Similarly, Shimshon walked alone]®

This unusual passage seems to give credit to the snake for its
self-sufficiency, even though the essence of the snake is bad —
the opposite of the good “echad.” Even so, in that same Midrash,
Shimson is compared to HaShem, who fights alone.
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“ FIGHTING EVIL FROM THE INSIDE

In this world, the two poles of good and evil constantly struggle
with each other. This is referred to as a war: the internal war with
the yetzer hara or a battle between Klal Yisrael and the nations of the
world. In these battles, we can achieve some measure of success but

not an ultimate victory. We can’t completely vanquish an enemy in

this manner.
To bring evil to complete destruction, a different tactic is nec-
essary. This is elucidated by the following Chazal®: When HaShem

The Breslever Rebbe tells the story of a prince who thought
he was a turkey and sat naked under the table eating bones. His
family tried to force him to get dressed. They tried to bribe him to
act normal, but nothing worked. One wise man also got undressed
and started nibbling under the table with the prince. Then he said,
“Who said turkeys have to be naked?” So, they both put their
clothes on. Eventually, the wise man convinced the prince to start
acting princely again.

X¢ There is tremendous depth to this story. From within one
realm, a person can't influence someone who is completely out of

-

that realm. He needs to go outside to join him, to connect to him

created metal, the trees came to complain that, “You just created

our destruction, for steel will cut down trees.” HaShem said, “Let

A/ no wood give itself as a handle, and no one will be able to use metal

as an axe to chop you down.”
There is a most fundamental idea here. The ability to fully de-

and to affect him from within his place.

The person who takes on this mission is by definition a yachid, a

lone individual. When a Jew stands within the circle of Klal Yisrael,

he is part of Klal Yisrael. When he goes out, he becomes detached

from Klal Yisrael and is inherently alone. By going into a different

stroy something can only come from within the thing itself. The

Gemara'® makes a similar point about Ovadiah, who was fit to
prophesy that Edom would fall because he himself was a convert

from Edom. Hence, we must make the handle of the ax from the

forest itself.

‘This applies in logic as well. A person can't totally disprove’a
theory with an opposing set of axioms. He can bring proofs for and
against the theory, and his argument may be better or more persua-
sive than that of his opponent. But he can’t disprove the argument

== unless he shows that it is wrong on its own terms and it falls using

its own internal logic.

place and assuming a different identity, he becomes part of the new

surroundings.
This avodah is terribly dangerous, but it is the only way to

reach someone who is already on the outside. The yeridah of

the Pelishtim; he even married and appeared to have become, a

Dan was for the purpose of aliyah. Shimshon went to live witl'\3

Pehshtl The Pelishtim were the number one enemy of Klal Yisrael

’ “in Eretz Yisrael. The only way they could be totally vanquished

was if someone who was a Pelishti like them could collapse their

kingdom.
o~ 'This is the avodah of Dan. It entails becoming a yachid in enemy

territory and working alone, just as the Yechido Shel Qlam works

D\ On the hegative side of this concept, evil can infect good and

thereby destroy it. For example, a talmid chacham who creates a

chilul HaShem is a travesty because his evil sullies the chochmah it-

self, causing the Torah he learns to appear destructive. Conversely, _

the total destruction of evil will only occur when evil eats itself up

¥ from within. It has to destroy itself.

We can now understand that the ultimate power to exert influ-

ence comes from entering the sphere into which we wish to exert

that influence. Let us apply that idea to the case of the shevatim

who dwell within and outside the ananei hakavod.
The first imperative is to keep those who stand within the

ananei hakavod inside. This means keeping them close and holding,

onto them. The second imperative is the avodah of kiruv, to pull

people inside from their location on the outside. As it is inevitable

that some people get lost and lose their connection, these lost souls y

of Klal Yisrael need someone who will stand on their side outside ) .

the clouds in order to bring them back in.
This concept applies in all cases in which a person is dis-

connected from kedushah. One dramatic example is Elazar ben
Durdaya, who visited every prostitute in the world. Then, one
prostitute told him something that prompted him to do teshuvah.''

He was so involved in immorality that this was the only channel
through which he could be reached. Kedushah could not affect him
directly; a Jew with a long white beard and fire in his eyes couldn'’t
move him with a mussar shmuess. The only one who could reach

him and inspire him to do teshuvah was someone from within his

world of tumah.

alone.

] THE SNAKE'S DANGEROUS MISSION

The snake stands opposed to creation. While many animals eat

other animals, they do so in a manner that is part of the normal |

hierarchy of the natural world. They hunt, attack, and eat their

fill. The snake also eats, but the image of the snake is not one of

prowess, but rather, one of stealth. It hides in the cracks, injects its

poison, and kills.
~s The snake is unique, for creation as a whole is good, but the

snake comes from the world of evil and injects evil into the world.

The snake doesn't bond with anything in the world. He comes in

only to destroy.

5 Nonetheless, there is a koach hatov — a force of goodness —
that can go into the evil and drag out the good that needs to be

rescued.

The avodah of Dan is to become absorbed in the Pelishtim and
to singlehandedly collapse the whole structure of evil from the
inside. However, the degeneration that can come from this is very

serious.
v Danis uniquely positioned to take on this mission. His terri-

tory marks the outer boundary of Klal Yisrael, which gives him the -
ability to function outside of Klal Yisrael, to accomplish the goals of
Klal Yisrael within the other nations. He has the ability to collapse

the power of evil by infiltrating its ranks and destroying it from
the inside.
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“ ;' Mahari Tzemach’s advice that one who is experiencing a
X personal difficulty should have that difficulty in mind when
reciting the words in Shemoneh Esrei: Db 92 3P Jnyw»y 3, For
we hope for Your salvation all day long. The Mahari Tzemach adds
that on numerous occasions when hardships arose in his life, they i
were resolved after he had this intention. What connection is there
between our problems and these particular words of davening?
Why is this practice efficacious? The answer lies in reframing our
personal problems as outgrowths of galus. Yes, we have difficul-
ties, and they can be significant, but they are merely symptoms
of a far worse disease, the malfunctioning of the world at large.
Cure that discase, and all our personal issues will be resolved as
well. This ability to think on a grander scale and view our person-
(F‘Jal suffering through the lens of Hakadosh Baruch Hu's distress

with the state of the world empowers our fefillos and increases
our likelihood of achieving the desired result. That small step of
feeling His pain and asking for the world to reach its optimal state
serves as a powerful mechanism in solving the side effects of the
absence of that state.

B T o
& § he Be'er Heitev adds another meaningful directive, sourced
4 ¥

.

says the Arizal, when youmove on to heaven and are asked if you

¥ inthe Arizal. As you say the words, DPD 92 W7 EEVAVAPREY
4. For we hope for Your salvation all day long, take a moment
to actually feel a sense of longing for the geulah. At the very least,

yearned for the geulah, you'll be able to respond in the affirmative

by pointing to these few moments each day.
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35 BiTzurR - CALLING OUT 1N DISTRESS 55 ,3(" —
~ \
3?7 Ptk R Qm(u.rqp\ ; w
-‘\E '3,.) ) Someone who is in distress and does not call out
Sefer HaChinuch quotes the view of the Ramban, and treats 7 to Hashem to save him has abrogated this positive
it as Halachically binding: mitzvah according to the view of the Ramban. His

punishment is very great, for it is as if he is re-

The Rambam wrote in Mishneh Torah that it is a
mitzvah to pray every day. And the Ramban dis-
agreed with him and said that the Torah did not

moving from himself the Hashgachah of Hashem. **

This is the place to mention a very important practical

command us to pray every day.... halachah: whenever a person is in a situation of distress, he

has a positive Torah mitzvah to pray. This has major practical
This mitzvah applies in all places and at all times, ramifications. Let’s say a person already davened that morn-
to men and women. Someone who transgresses it, ing, and while on his way to his affairs, some trouble comes up.
and went for a day and a night without any prayer, Perhaps he starts feeling significant pain, or something goes

has abrogated this positive mitzvah according to
the view of the Rambam.

wrong with important business matters.
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According to the Ramban and the Chinuch, the fact that
he already davened does not exempt him from prayer, because
now he has a new mitzvah of tefillah. Now he is in distress
so he has a Torah-ordained obligation to offer at least a short

J prayer to Hashem. However, it is unclear how much distress is

needed in order for a person to be obligated in this mitzvah.

Itissaid about HaRav Yitzchak Zev Soloveitchik, the Brisker
Rav, that prayers would roll out of his mouth even while he
was in the midst of speaking to someone. He would regularly
say, “Lishuascha kivisi Hashem — I hope for Your salvation,
Hashem"®* Why did he conduct himself in this way? The an-
swer commonly given is that he was so attached to HaKadosh
Baruch Hu that he constantly prayed. This is undoubtedly true.
But I would suggest that there was another reason as well.

The Brisker Rav was known for his tremendous meticu-
lousness in mitzvos, and thus was concerned over his obliga-
tion to pray in a time of distress according to the Ramban. This
is because it is very difficult to determine the amount of “dis-
tress” that the obligation depends on.

The Brisker Rav was regularly approached by people seek-
ing his advice in important matters, He surely felt a tremen-
dous responsibility to offer them reliable counsel and not to
deviate from the truth. So when he was speaking with some-
one, he would consider himself to be in “a time of distress,
with an obligation of tefillah by Torah law [and would thus
offer a short prayer to Ha%].

We cannot be sure that this is why the Brisker Rav so con-
ducted himself. Nevertheless, the idea would seem to be true
in its own right.

2%

It Is HUMAN NATURE TO CALL OUT FOR HELP

Calling out to Hashem when we are in trouble is a matter

of practice; after a little initial effort it starts to come natu-
- rally. It is a wonderful virtue to offer a short prayer beseeching
HaKadosh Baruch Hu over every pain or pressing matter that

comes our way.

Above we mentioned the amazing words of the Chinuch,

ettt sl

who says that if a person fails to pray to Hashem in a time of

oy S '

distress, it is as if he is removing from himself the Hashgachah
of Hashem. We will now explain why this is so:

If a person needs urgent help and his friend is standing
right there, it is obvious that he will immediately ask him for

his aid. For instance, a person is climbing up a ladder and feels
it start to totter. He naturally calls out to his friend standing
below to hold the ladder for him.

If a person senses the genuine reality that Hashem is al-
ways close to him, why shouldn’t he simply say, “Ribbono shel
Qlam, lishuascha kivisi Hashem! Please hold the ladder for
me, so I won't fall”

This leads to a further point. A person by nature will si-
lently call out within himself, if there is no one at all nearby

to help him. In the example of the ladder, he will say within
himself, “Oh no, I hope the ladder won't fall. Don't let it fall!”
Or if he is hungry, he will say within himself, “If only I had
something to eat!”

4

A person has a natural drive to ask whoever is nearby for
help in things he needs. If his friend is there, he calls out for his
help. And if no one is there, then he himself is close to himself,
and he mentally calls out as if he is asking himself for help.

\ The Creator implanted this quality in man. Just as He im-
planted in every living being the quality to flee from harm,
and gave us evyelids to protect our eves and ribs to protect our
heart, so our souls have a natural sense to seek rescue. In a

distressful situation, we call out to whoever is close and ask for
help in order to be rescued.

If we reflect on this matter we will realize that on a deeper
level, this nature is a spiritual arousal from Heaven which is
implanted in the heart of every human being. It stirs us to ask
for help, in a time of trouble, specifically from the Source of all
’§alvaticn. We call to whoever is close — and none is closer to
us than Hashem. In truth, this is the way to be rescued from
all distress.

Qur avodah is to perfect this trait by connecting it to the
true Source of salvation. We need to make it into our second
nature to always remember Who is perpetually close to us and
hears us when we call out, coming to our rescue.

If I were worthy, I would suggest that this matter is not as it
seems. It looks to us as if a person has a natural push in times
of trouble to draw close to HaKadosh Baruch Hu. But in truth
it is the reverse. We could compare this to a person travelling
by carriage through a thick forest. It seems to him as if the

A~ Lrees are rushing toward him. However, this is an optical illu-

sion. In actuality, ke is rushing forward.

So it is with our subject: when a person is in distress
Hashem rushes forward, so to speak, and draws close to him
to help him. As it is written:

I am with him in time of trouble.™

To our eyes it looks as if we are rushing to Hashem, whil
in truth, He is rushing to us to save us.
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